CHAPTER XVI
~ THE FORMS AND EXPLOITS OF NARAYANA

- The concept of divine perfection is open to an objection
which is based on the existence of evil in the world. The
prevalence of misery and suffering in one world would prove
the Supreme Person guilty of partiality . (vaigamya) and
cruelty (nairghymya). This charge against theism is o be.
met by tracing the sufferings to the moral responsibility of
the selves.” Though this is in consonance with the True
desire (satyakama) and True will (satyasafkalpa) of the
deity, yet the suffering self does not get any consolation from
this. The school of Vaispavism brings in the redemptive
grace (daya) of God, which forgives. the sins of the selves..
It is this that explains why the Supreme Person presents Him-
self in a finitised form. While the self sesks to deserve this
grace, the Supreme Person assumes forms to get at the self
which yearns for union with Him. The forms are suited for
the experience of the Self of Him and are mostly after the
‘human pattern which is quite familiar to the self. .The
Supreme Person, according to Nammalvir, takes birth;in the
world in.all categories of living beings for protecling. them
from their age-long sufferings and giving succour to them.?
The Pawcardtra Agamas mention that the Supreme Person.
presents Himself to the sufferisg. humanity in five. forms-
kmown as the transcendent (para), the grouped (vyika), the
divinely descended (vibhava), the immanent (amraryamin) and-
the idol (are#).> The Alvars believed in this tradition which.
influenced them to a great extent. While giving their experi-
ence -of such forms of ‘God, the Tamil saints do not forget
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that the formless and the Cosmic Person becomes possessed of
form and frequently refer to this.4 _

The transcendental state which is the highest form is
exptessed in such terms as Narfiyana, Parabrahman and
Para-Visudeva, This Is the self-realized absolute having the
super~essential qualities of saryam (truth), jf#anam (light),
anantam {(infinity), emalam (goodness), and @nandam (bliss).
He is the Eternal of cternals which is formless, changeless,
and transcendents!. He lives in the city called Vaikugtha in
Paramapada where “matter exists without its mautability,
time exists as eternity, and the mukta lives without the meral
limitations of karma®.’ The divine city is guarded by the
city-watchers ‘such as Kumuda, Kumuddksa, Pupdarika,
Vimana, Satkukarpa, Sarvanétra, Sumukha, etc., who are
equipped with -divine weapons, ornaments, attendants and
other paraphernalia.® NilrZyana is seated in a pavilion of
gems on & couch in the form of the serpent Sesa placed on
the throne having cight tegs such as dharma and others in the
mahdmanimanfapa within the divine abode attended by the
gaté-keepers such as Canda, Pracanda, Bhadra, Subhadrs,
Jaya, Vijaya etc. He is the possessor- of a divine auspicious
figure adotned with divine ornaments such as crown and others.
He is four-armed, squipped with the divine weaponssuch as
conch, discus and others. He is accompanied by Sri, Bhfi;
and Nlll. His presence is being emjoyed by che eternals such
as Anaata, Garuds, Vigvakseéna etc., and other Sama-singing
liberated souls. It is with this state of God that the finite
self atfains union. The Upanisads glorify the transcendental
beauty of Brahman as porasisgjatis.” Paramapada is the highest
world . Beyond which there are no higher worlds with
the highest Person of inflnite splendour in the supréme
wotld of eternal glory or mityavibhati® of which this pheno-
menst world (lila-vibhiitt) is only a partir] expression due to

Pari. Tm. 5.6: 5.
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His yoga-maya. WNammdlvir refers to God in this form:
‘the permanently great and the first and foremost of the
celestials™; “the Lord reclined on the bed of the five mouthed
snake”1® ‘“‘the One Who reigns in Vaikuptha'tl; "Nardyanathe
Lord of the seven worlds'';12; “the One Who became Trinity
and the foremost of the Trinity”!3; “intense efulgence
descended’’1# “the sole Lord who cnjoys varied pleasurés
‘without hindrance, the ~one who is sugar-candy, honey,
nectar, milk, fruit, sugar-cane for three worlds, 'One Who
wears honey-secreting basit coronet in His head®!5; "the Lord
of the celestials’’®; “the foremost of the heavenly who wields
the sword, the mace, the conch; the discus and the bow®*;17
and “the Lord Who has His abode in Vaikugtha and Who is
worshipped by all the gods in temples’” 18 ‘-
Perfection in Sel Vaikuntha does not afford ‘much
scope for the Bupreme Person to display His daya, theie
being none to suffer from any malady. Besides, this place is
beyond the limits of the material world and so could hot be
visited by any mortal. The Lord therefore takes up His
abode in the milky ocean which lies within the material
world The gods invarinbly proceed there headed by Brﬁ'higiﬁ
whenever they arc in distress.® In the vyiha state (grouped
form) Brahman the absolute becomes Iévara the God-head
Who is the ground of the universe as its creator, préserver and
destrover. The metaphysical absolate becomes Vilsudeva, the
perfect, to satisfy the meditational needs of the murik gu
and for the creation of the universe. He manifests Himself

—

Q. T.Y-M. 1-9{. 4.
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as Sankargana with the two qualities of jsane (knowledge)
“and bala (strength), as Pradyumna with the two qualities of
aifvarya (lordship) and virya{virility) and as Anirudda. with
the two, qualities of sake! (potency) and tejas (splendour)
without any dimumtion of Divinity., . This, however, does
not mean that each vyisha has only its two respective qualities,
but ,each vyshe is Visnu Himself: with His -six qualities of
which two only in each case begcome manifest. The vyitha
Vésudeva is the same as the transcendent form of the Lord
and replete with all the six gqualities.?0 The other three are
named after the. elder brother, tbe son- and the grand-son
respectively of Krsua, There is a distinctive function assigned
to..each of these vyihas in cosmic creation as well as'in the
act of redeeming the souls, With Sankarsapa, creation
assumes an embryonic form; through Pradyumna the
duality of Puruga and Praketi makes it first appearance; and
finally, Aniruddha enables the body and soul to grow. As
regards the process of redemption, Sankarsapa promulgates
Ekanti: marga {monotheism}, Pradyumna helps its transiation
Jato. practice (tat-kpiva), and. Aniruddha brings about the
fruit of this practice (kriyd-phala) which is liberation.?' The
-Alvar refers to Him as “VE&tam mun virittin”2? - ‘the first
Unfolder of the, Vedas’ and as “Panpuiai vEtam payanta
paran’’?? - ‘the Lord. who created the  beautiful Vedas’.
Regarding the destruction of the universe the saint refers to
as ‘‘Palandy €] ulaku uptu’’?® - ‘a child who devoured the
- seven world’. In the history of the adventure of the souls
occur-certain epochs of moral crisis, when egoism - becomes
so inflated and sinfulness becomes so iniquitous that Iévara
in His infinite mercy withdraws the instruments of evil and
thus arcrests the wrong-doers from their career of crime and
sin.?* This is called pralaya and has a soothing effect on the
self. Pradyumna creates the universe and introduces all

20. Yatin. Dip. 1X.19; ¢f. L.T. 6: 25.
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dharmas. Srsti isalso a redemtive process ‘and after the
refreshment of pralaya, the jiva wakes up to moral activity,
enters on a new life. He is given a fresh opportunity for
attaining freedom. The withdrawing and delivering the uni-
verse, as it were, thus reveal the redemptive mercy of the
Saviour and cosmology is to be reinterpreted as a philosophy
of redemption, Nammi3lvar revels in these two aspects, The
Alvar - says: “J@Zlam murrum umilnta Narayanapé’’26 .
. *Niarayana who released the whole universe from His mouth’;
“Munnir jRi&lam pataitta em mukil vanpaué®2? - ‘the ¢loud-
hued Lord who created the sea-pirt world’; “"Mun ulakankal
sllam pataitta muokil vappan’™?® - ‘the cloud-hued Lord who
created the ancient worlds*'. Sometimes both the withdrawal
and the deliverance are referred to in one and the same verse,
The Alvar says: “Orunkakaved ulak®lum vilunki umilntitta
peruni&van’’?® - ‘the great Lord who had swallowed and
réleased the seven worlds together.”  Again this involution
and cvolution of the universe are spoken of by other Alvars
also; in fact, they have a strong appeal.to their minds,3
Tirumahnkaiy@]var révels in this incident in one full decad.3!

Each one of these four vyizhas descends into three sub-
vysihas, Vasudeva hypostatizes into Kesava, Nﬁrﬁyana and
Madhava; Sabkargapa into Govinda, Visgu' and Madhu-
siidana; Pradyumnd into Tirivikrama, VEmana and érldhara,
and Aniruddha into Hrslkesa, Padmanabha and Damodara,
These tweélve tutelar deities are the presiding deities of the
sup in the twelve mooths of the year.  The names of these
tweive deities are recited by the pious Hindus every day.
There is a hymn by Nammajvar which goes by the name of

—
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‘Pannira tirandmap-pattu’3? the recitation of which leadsus to
the God’s lotus feet. A hymn of Periyajvar containing the
advice to pcople to name their children with the names of the
Lord bears some of these names.33 Another hymn celebrating
the piercing of the lobes of the ears of child Krgna contains
these twelve names. Yosoda addresses Him with the names in
the hymn.3* Again the images of the Lord are distingunished to
represent theso twelve forms by varying the order and arrange-

ment of the appurtenances keld in the four hands of each,
image. |

The third siate of Brahman is Vibhava which is the
descent of Iswara among beings by means of forms similar to
that genus, *‘It is the embodiment of the redemptive working
of the raksaka in the moral will of humanity with a view to
recovering it from its sinfulness®’. “It is a periedic invasion

of kypa into all species and into the history of humaaity,
when evil trumphs over goodness and creates a crisis in moral

life,3% in order to arrest the progress of social disruption,
redeem the sinner from his sinfulness, and commune with the
devotee who thirsts for His living presence.?6 The ten princi-
pal descents are Fish (Matsya), Tortoise (Kurma), Boar
{Varaha), Man-Lion {Narasimha), Dwarf (Vamana), Parasu-
rama, Balarama, Krgna and Kalkin.3” The redemptive grace
of Vibhava is realized in the recovery of Vedas from its des-
troyers, the extraction of immortality (nectar) from the waters
of life, the maintenance of cosmic order and the law of
righteousness and the living assurance of salvation to all
being.3® According to Visvaksena-samhita and Laksmitantra

32. T.VM.27
33. P‘rivagl m‘ #iﬁl
4. ibid. 2.3.

35. The philosophy of Visistadvaita, p. 156.

36. Bh.G.4:7.8

37.  According to Aklbudhnya-semhita, avatiBras are thirty=nine: they are
thirty-nine aceording to the Satfavata-samhitd also. But Yatindra
mata Dipika following Varavaramuni admits thirty-six avatfiras
only, since Kapils, Dattitireya and Parasurama are suppoded to be
secondary avatiras, _

38. Yaun. Dip. IX, 23.
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all the agvat3ras descend from the fourth vyiha, viz., Ani-
ruddha, But Padmatantra declares that of the ten Vibhavas,
‘Matsya, Kirma and Varaha descend from Vasudeva; Nara-
<imha, Vimana, $rirama and Parasurama from Sankargana;
Balarama from Pradumna, and $el Krspa and Kalkin from
Aniruddha.’s®

Among the gvararas of the Lord, some get meagre and
brief references because of the short time of His stay in that
form and the particularly the smaller number of persons who
alone were intended to be favoured by that form of the Lord.
The Matsya descent has therefore a brief reference 4 The
Kirmavatira has more references.* Through the form of
Parasurama, He destroyed the insolent kgatriyas.®2 The
descent Vargha, Vamana-Tirivikrama, Narasimha, Rama and
Krsna have frequent references in the ‘works of the Alvars.
Even the first three Alvars, the earliest of the Alvars, refer to
these avatdras in their poems#? thereby proving the popularity
of the worship of the several of them prior to the period of
Alvars. Asregards varidha gvatara, Nammijvir says: “Peru-
nilam Kiptavap”4 - ‘the one who burrowed and dug eut the
earth’; “Polil &lum épnam onray nuniar kdttil vaithay™+s -
‘in the form of a Boar You poised the seven worlds on Your
tusk’; “Man-matantai poruttu €nam 3y Ati am kilattu akal

—_—
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itam kintavar”46 - *for the sake of Goddess Earth, You des-
gended in the form of a Boar and brought out by digaing the
vast space’; “*Enam dy nilam kipta en appané’’4? - ‘my Lord
who in the shape of a Boar brought out the earth’; *Nin tiru-
Ej.fi';ﬁ;il itantu ni kopta nilamakal k&vand s - ‘the Lord of
Goddess Earth whom You dug out by Your tusk’; Alap-
perum punal tannu] aluntiya jualatiait tilappatﬁmal tanpal
oru koftitait tan konta ke&lal tiru uru E}']ﬂ'ﬂ”"g ‘in order to
rqscu: the earth from submerging He in the form of a Boar
balanced it on His tusk,: “Kola vardkam ouray nilam kottitaik
konta entay”’ - ‘in the form of a fine Boar You carried the
€arth on Your,tusk’. There are references to this avargra in
his other works also, Tirumankaiya)var beautifully expros-
ses the grandeur and majesty of this avatara, He says:

" “Cilampip iaic ciru paral-pal periyva méru
rirukkulampil! kanakanappa tiru akdram
Km’uﬁka nilamatantai 1anai itanty pu:’ki’k
kottitat ma‘{mru{r}‘a koman” —

Thm can be translated as : ‘The Lord who, with Mount: Méru
jingling like a trinklet within the anklet between His hooves,
with Laksml tossed about within His bosom, scooped up
Goddess Earth, embraced and placed Her on his tusk’. The
Eaglish rendering, however, hardly does justice to the beauty
of the sentiments expressed, or of the eloguence of the langu-
age employed, by the Alvar.

Innumerable references are found regarding Vamana -
Tirivikrama avatdra in the Alvar’s works, The Alvar says:
“Perunilam katanta nal atip—-pdtu ayarppilan alarrovan
taluvuvﬁn vanankuvan*? - T shall tirelessly utter the name

46. i_bid.4.2.- 6.

47, ibid. 5.7: 6.

48. _ibid. 7.2: 9.

49, . ibid.7.5:5. :
50, ibid. 10. 10: 7.

31, T.V.R. 45, 99; P.Tv. 7, 42.

52, Peri. Tm. 4.4: 8.

53, T.V.M. 1.3: 10.
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of, embrace and bow my head, to the lotus — feet which
measured the whole world’; “Pulan kol mandy nilam
koptEpé”3* - ‘the One  Who acquired the earth as a- youth
{brahmachari\ who .had conquered the senses’; “Oru minik
kuralaki nimirnta karumipikkam™s% — ‘the Dark Gem which
expanded Itself from the state of 8 shart youth’; *Ulakéjum
Sr miivati kontAndi”®s - ‘taking the seven worlds in .three
strides’; ‘‘Mé&itannai mitita- nimirntu man konia mil-tapin
mikkum ©r tévum ulat@™?3? - ‘Is theré a Lord greater than :the
One Who acquired ‘the Cosmic form and got the earth for
Himself: “Tirukkurala"s — ‘the great Dwarfl’; “‘Man konta
vamanan”?®® - ‘the short One Who acquired the earth’; “‘Ulako
alant&p”® - ‘World-measurer’; - «Ulkam konta atiyavan"®! —
‘the One Who took the world in his strides’; *“Anru orukil
vaiyyam ajanta piran”®? - ‘the Lord Who once measured the
world’; “Atiyai munrai iranta aram ZnkEé ninre alkatatum
manpum viggum; mutiya -ir atiyai mutittuk-konta mukkiya-
mum®*63 — ‘the begging for three footsteps of land, and’ then
taking in- just two strides the deep sed, the garth and the
heaven’; “Manpu amai kdlattu em mayak kurajarku”é - ‘the
mysterious Dwarf with handsome shape’; *Mannuin vippum
makila Kuraldy valadkitti, mappum vippum. konta maya
ammine”ss — ‘O Lord Who acquired the form of the Dwarf to
the delight of earth and heaven and acquired by treading both
earth and heaven’; “Kunru &) par &} ca] katal jndtam muju
glum, ninré t@viya nl] kalai &)it tirumale”ss - ‘O Lord who in

54, ibid. 1.8:6,
55, ibid. .10 1.
56. ibid. 1.10: 5.
57. ibid. 2.2:3.
58, ibid.2.6: 1.
59, ibid. 3.8; 5; 4.7
60. ibid. 4.4: 8.
&l. ibid; 5.3:5
62. ibid. 5.4: 10.
63, ibid. 5.10: 9.
64, -ibid. 6.6 9.
65. ibid. 6.9 2.
66. ibid. 8.3: 8.
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your stationary position stood  astride the Seven mountains,
the Seven worlds surrounded by sea, and the uiiverse’;
“lvvalakam miiorum uwtan niraiva cipumaméni nimirtia en
centamaraikkan tirukkuralan*t? - ‘the iotus.eyed handsome
Dwarf who filled with His small body expanded into cosmic
largeness ail the three worlds’; “Kupramal ulakam alapta
atiynnai®é® - “the One Who compietly taking the whole world
inHis stride’. After measuring the earth and the heavens
with His feet, He puts His Foot on the head of Mahidbali for
the third step. The emphasis of the Alvlir is that is the ioy
of the Lord in touching His children - alt fiving beings in this
act of measurement. The idea of inspiring the future gene-
rations with hope and love through and by this story i3
importast, Refersnce to this gvarara are also found in his
other three works.%9, -

The Ajvir, when referring to Narasimhavatdra, says:
“Irsniyan akal marvam kinta en munnaik kdlariyé*7 — ‘O Lion
Who tore the broad bosom of Hiragpya’; “Kilar oliydl kuraivy
itld ari uruvayk Kkilarantu eluntu, ki]ar oliva iranivanatu akal
marpam ki}ittu ukanta, valar o}iye kanal-§li valampuriyan*? -
‘the One with the brightening fire-spitting discus and the
conch Who, vigorously rashing in the form of Man-Lion
sajoyed the tearing of ths bright bosom of Hiramya; “Allal
amararai¢ .ceyyum jrapiyan akattai mallal ari uruviy ceyta
mayam”?2 - ‘the deed which He, in the form of the fighting
Lion, performed on the chest of Hiranya who persecuted the
Devas’; “Katuttapdr avugan utal iru pilavaka kaiukir #nta em
katalé®” —'my Lord Who with Your hand-nails tore in two the
body of the fighting demon’; “Cempon akattu avunan utal

&7. 1hid. 8. 10: 3,
68. ibld. 94 10.

69. T.V.R. 38, 42, 58, 76, 79, 88. T.V.C. 5,6 P.Tv. 8, 16, 20, 27, 42,
él.

M0 T.VM 266,
71, ibid. 4.8: 7.
72.  ibid. 7.5: 8.
73, ibid. 8.1: 3.
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kintavan®™ - ‘the One Who torc the golden-red bosom of the
demon’. References to this avatd@ra are found only in Periya -
tiruvgntati’ and not in other two works,

The Alvlir enjoys the contemplation of Ramdvatdra
in his works, He says: ‘‘Ni] katal cii] ilagkaik kon tdlkal
talai tuni ceytan”7¢ - ‘One Who hewed down the head and
shoulders of the king of Lanka girt by the vast seas’; "Tlagkai
cerravance”?’ - ‘O the Destroyer of Lanka.’; *‘Ilankaiyai
nly® ceyta netuicutar cOti.*'” - ‘the effulgent Light which
burnt Lanka to ashes’; “Kompupdl citai-poruttu ilahksai
eri uyttavar”” - ‘the One Who sacked the city of Lanka for
the sake of SItx, tender like a delicate creeper’; ‘“*Matil
ilankaik kdvai viyac ¢ilai kunittdy”’® -‘You Who discharged
the arrow from the bow to fell the kiag of walled Lanka.';
"Kilimojiva} karapamak kilar arakkan nakar eritta kalimalart
tujay aladkal kama] mutiyan’s! - ‘the One with the homey-
secreting fragrant basil coronet Who sacked the ity of the
bright demon for the sake of thé¢ one with the sweet voice of
the parrot’; “PEreyil ciil katal teunilabkai cerrapirin™s? -
‘the Lord Who burnt up the Southernn Lanka surrounded by
big ramparts and the seas’; “An tiral mili moympin
arakkan kulattait tatintu, mlntum avan tampikk® virinir
ilankai aruli &ntu-tam coti pukka amar ari 8ru™# - ‘the celes»
tial Lion which wiped out the race of the manly and formid.
able demon, and vouchsafed the island of Lanka to his brother,
and then entered tiie Realm of Light there’; “Tayaratan
perra marakata magi’® « ‘the sapphire gem-like son of

P T ST — R -

7d,. .. ibid, 9.10: 6. , |
75. P.Tv. 11,66 ‘
76, T.V.M.16:17.
77.  ibid. 2.4: 4; 5.7: 2.
78. ibid. 2.9: 10.
9. ibid. 4,2: 8.
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81. ibid. 4.8: 5.
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83. ibid. T7.& 9,
84. ibid. 10.1: B.



313 RELIGION AND PHILOSOPHY OF NALAYIRAM [ CHAPTER

Dagaratha’, The Alvar’'s other works also allude to this
avatara . - -

Inordinate love is evinced towards Kpmivatdra. No
other avatdra of the Lord exercised such a fascination over
the saint’s mind. The very thought of the birth of the Lord,
the manner in which He grew up and how He managed the
Great war of Mahabhdarata melt his soul 8¢ He is delighted to
speak of the various exploits of Krgga and He actually revels
inthem,®? . In other places the A}vAr says: “VaRcapp@y viyat
tiya kulaviydy vitap~pal amuta amutu ceytitta maiyan”8 . ‘the
mysterious One Whe as a cherub drank like nectar the
poisonous milk of the false demoness and sucked her to
death’: ‘‘Enkal ayar kﬂiunte”“ ‘the - true Sprout of our
cowherds.’; “Vem ma vay kinta cem ma kanpang’® -

‘O Krsna With the large reddish ¢yes Who tore the mouth of
the terrible horsedemon’; ‘‘Okkalai vaittu mulaip-pal up
enru tantita vankic cekkam ceka-anru avalp&l uyir ceka upta-
peruman’’® - 'the Lord Who when placed in het arms and
offered milk by the female demon sucked her to death so that
the very (bad) thought may end with her’; “Urikkonta vengai
pal olittu upnum amman’*?? - ‘the Lord Who ate {and drank),
the butter and milk stored in- the suspender’; “Kampu. apai
16] plﬂl_:_lalkku 8y Eru utan & cerratuvum’’?® - ‘the One Who
mastered the seven bulla and married Nappinnai with
shoulders like bamboo-sprouts’; - ““Malaiyai etutiu kalmari
katiu pacunirai tannait tolaivu tavirtta pir&n’’%4 - ‘the Lord
Who lifted the mountain, and protected the herds of cows
against the hailstorm of stones’; “Vampu avil kdtaiporuttd

B85, T.V.R.36, 77,92; P.Tv, 64,
8. T. V.M. 510:1,

27.  ibid. 6.4,

. ibid. 1.5: 9.
89. ibid. 1.7: 2.
90. ibid. 1.8:1.
91. ibid.1.9: 5.

92. ibid. 2.3:8,
93. ibid 25:7.
9%. ibid. 3.53:3.
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malvitai Zjum atartta compavalat tiral vayan"ss -~ ‘the Lord
Who with his coral lips quelled the seven bulls for the sake of
the damsel like a garland emitting fragrance’; *Citu canattai
- naliyum kamcanaic citippatarku &ti am uruvai ahku viittu
inkup piranta v&tamutalvan”® - ‘the Originator of the Vedas
Who left His orignal form in Heaven and was born here to
dcstm}' Kamsa who afflicted the innocent’ "Patarpuka}p
paritanum vaitikanum utan Grat tip tér katavl cutar oliyay
ninra tannutaic cdtiyil vaitikan pillaikalai utaldtum koptu
kntuttavan”ﬁ ‘the One Who ascended the chariot in the
company of the reputed Partha and the orthodox brahmin
and from His effulgence in Vaikuntha restored the sons in
flesh and blood to the brahmin’; “Pdrppiku tan ceytu anru
aivarai velvitta mayap-port tZrppakandr”®® - ‘the mysterious
Charioteer Who brought out a war and made the Five
(Pipdavas) win’; “Cayak kuruntam ocitta tamiyarku, mayac
cakatam utauta mandlarku, p&yaip pipampata pail up
pirdnukku’’?® - ‘to the One Who felled the kurunta tree, whﬂ
kicked away the mysterious cart, and who sucked to death tlu:
female demon’; ‘‘Man aficap paratattup pantavarkip patai
tottdn’’'9 - ‘the One Who ventured to wield His weapon o
the terror of the kings, for the sake of the Panddvas of
Bharata”. More references to this avardra are also fuund_
in his other poems T:ruwruuam'ﬂ' and Perfya Tiruvantati, "1?.

Nammajvar fancies that the Lord ate 1 daya uf }Pﬂﬁ-
the seven worlds and kept them . in His stomach and. ejected
them later. Some mud, which is one of the constituents of
carth must have remained in the stomach. = The.Lord fpund:
delight i in taking butter perhaps thinking thet it may serve as:
a medicine to diseolve that mud.!®? There is frequent refg«

95. ibid. 3.5: 4.

96. ibid. 3.5: 5. B

97:  ibid. 3.10: 5. cf. 6.4: 9 and Furiril Tm.;l.i*. 1 B

8. ibid. 4.6:1. = ow Gomees B Bal L
99, ibid. 6.6: &, % | ¥oo%E R
100. ibid. 10.6: 4, SR T .
101. T.V.R.8, 21, 38, 74, 78. 86. S R L

102. P.Tv, 6,12, 14, 18, 31, 38, 48, 34, 64. I D 5
103, T.V.M. 1.5 8. BB R B R
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L
rence to the dance of Krena with the pots.i% - This is Known

as kigakkiirru.'95 Krsna danced in between the horns of seven
bulls which He controlled and thus won the wager to get the
hand of Nappinpai.ios

Balarama, though He was an eider brother of Krpos
tnd was also an avafara of Nariyans, receives meagre treat-
ment at the hands of the Elvsrs 7 perhaps His actw:ties
getting overshaddowed by those of Kyspa,

The mysterious powers of Krsna are referred to by
Nammajver. The flawless and brilliently lustrous frame of
the Lord remained unghanged when He came down to earth
as Krgna. He was born among men who are immersed in
sorrow; yet He remained untainted by the impurities of the
inhabitants of Gokulum with whom He moved very freely.
By coming visible to all people, He made His ‘divinity felt in
the world. His divine perfection remained in tact during
this gvatara.'os :

The compositions of the Alvars contain references to
some other minor descents of God. A demon Somukha by
name took away the four Vedas and disappeared in the flood
of waters which filled the earth. Nardyapa took the form of
fish, killed that demon by tracing him inside the waters and
appeared as the swan before Brahmi and imparted the Vedas
to himt. This is an incident relating to God’s descent as
Haméa.t® The gods, who were immersed in darkness when
the ¥edas were stolen, prayed te and praised NarZyanpa.
Thereupon, the Lord took the form of the swan.110

104, T.V.R.38; Peri. Tm. 2.5: 4; Poriyl]. Tm.2.7: 7.
105, Vide for dotails Appudi: IIL.

106. T.V.R 21.

107. Poriyl]. Tm. 1.7: 5.

108. T.V.M, %:10: 6.

109. Peri. Tm. 5.1t 8. . _

110. ibid. 5.3: §; Periyd]. Tm. L& 10.
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The avataras Varaha, \famana Narasimha, Rama and
Kn.-.na have frequent references in the works of the Alvdrs and
frnque:ncy of the last two avataras is still greater, the reason
perhaps being that these two avatdras took birth seemingly
like ordinary mortals, lived with them for a longer period
and had contacts in the day to daylife whercas the other
avatdras were for a specific purpose at particular periods and
when the purpose was fulfilled they disappeared. Yet the Vargha
agvatdra involves the acquisition by the Lord of his own con-
sort in the shape of the earth which'is the region of karma;
the Famana avatdra resulted in the Lord’s feet touching the
whole of the earth and thereby all the selves in the world and
emancipating them; and the Narasimha avatara was itself for
redeeming the wrong done to a devotee as though to prove
that Bh&gavata apac@ra is a move heinous sin than Bhagavar
apacara. . For these reasons, these three avararas too come
in for largs attention at the hands of the Alvars,

The fourth state, namely; the immanent form of God is
antaryamin, the indwelling self in the region of the heart,
The Lord in this form stays with the individual self as its
friend in.its states of experience such as heaven, hell etc.,
and is perceptible only to the: yogins. The mural tdea of
[ivara taking this form is for making the jiras pulsate with
their creative life and participate in their inner joy and for
making the mortal selves immertal. Though He co-exists with
the individual s¢if, He is untouched by the taints inherentin
the latter. The Upamqad in its classical exposition of Brah-
man in this form defines His nature, immanence and intimacy
in the following terms : “He who, dwelling within the self, is
different from the self, whom the seif does not know, of whom
the self is the body, who rules the self from within, He is thy
Self, the Inner Ruler Immortal®.'"! The Upanigadic analogy
of two birds on the same tree, of the shining one above, and
the suffering one below, becoming united in the end is more
sublime and appropriate.’12 Nammad]var refers to -this form

131. Br. Up. 5.7: 22 {MAdhyadina reading).

112, Mu. Up. 3.1: 1. This verse is quoted from R.V, 1.164: 20: rep:ntid
: at Sv. Up. 4: 6; c¢f. Kath. Up.3: 1. .
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in his Tirtv@ymoli. He says: "Tan otti vantu entani nexcai
vancitta in ofti niaru en uyiril kalantu”1? - ‘He came of His
own accord, fascinated my lone heart and incorporated
Himself in my body and my soul’; “Mayau en nenctl ulian™t4-
‘the Mysterious One is in my heart’; ‘“Tanum yanum ellam
tannajlé kalantolintdom, tZnum palum neyyum kannalum
amutum otté”!15 — ‘He and I became One within me (Him ¥*)
as honey, milk, ghee, cane-sugar, and nectar all being mixed?*;
*Epatu dviyn] kalanta peru nal utavikku kaimmEru enatu avi
tantolint&n“!!6 - ‘as return for the great, good help of "getting
communed in my soul [ have given up to You my soul itself?’;
“Muju &} ulakum uptan ukantu vantu atiydn utpukuntan”? -
‘the One Who ate up all the seven worlds came affectionately
of His own accord and entered my soul’; *Y&tu avankalum
cérkotén enru ennuj pukuntu iruntu titu avam ketukkum
amutam®t8® _ ‘the nectar-like- One Who in order to preclude
any kind of harm coming to me got into me and stationed
Himself there and undoes all harm’; ¢“Meélat tevarkalum
nilat t€varum m&vit tojum mdlar vantu icani] atiyén manatts
manninar*1".‘the mysterious Lord,; worshipped by the highest
of the celestials and the devotees of this world, this day has
lodged Himself in my heart’; *"Vellaic curi cankin®tum A&li
&nti tamaraik kannan en nencintit® pujlaik katakinra -drral
kapir’1?® — ‘contemplate the mode of the lotus-eyed Lord
with His white involute conch and discus riding on Garuda
into my heart’; "Enrom eppotum en neficam tutippa ujlé
irukkinra piran’''?! ~ ‘the Lord Who is within me and Whom
my heart worships for ever and ever’; “Ukanté unnai ujjum

113. T.V.M. 1.7: 7,

114, ibid. 1.9: 5, 6. The Alvdar in this hymn finds the Lord in every one
of his limbs and organs. -

115, ibid.23: 1.
116. ibid. 2.3: 4.
117. ibid. 2.6: 7.
1i8. ibid. 2.7: 3,
119. ibid. 5.1: 8,
120. ibid. 7.3: 1.
121. ibid. 7.10: 6.
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en ullattu akampal akamtan amarnt® ifam konta amala”?2 -
‘O the pure One, Who made a home for Yourself in my inner
being which longingly hankers after Yow’; ‘““Nirmaiyal
nescam vasicittup pukuntu ennai, Irmai ceytu en uyirdy en uyir
unidn’’1Z - ‘the One Who has merged with me, life into life,
by fascinating my heart and entering it through His generosity
and making it tender’; *En neficattu u] iruntu ihku irunta-
mi} niil ivai molintu, valnercattu iraniyanai marpu itanta
vattarran®124- "the Lord of Tiruvattaru Who tore off the chest
of the hard-hearted Hiranya, and Who stationing Himself
within my heart composed great Tamil works’; “Tamaraikkap
ey amman nilaipéran e¢p nencattu eppotum”12® - ‘my lotus -
eyed Lord will never shift from my heart’. In one hymn the
Alvar gives an elaborate description of every limb and organ
aof the Lord with all His divine appurtenanccs, as He has
become one with himself,'26  Again in one verse the saint
envisions the Deity of Tiruccirraru at Tiruccenkunriir as
eccupying his mind and heart with every one of His limbs,and
organs,'2?7 In another verse he feels the presence of the Lord
within himself in the body, with His large red-lined eyes, His
coral lips, the white shining pearl-like teeth and prominent
tossing ear-rings cloud-hued and brightly crowned, with four
shoulders bearing the bent bow, the white conch, the mace,
the sword and the discus.122 |

The Supreme Lord has entered into the self and does
not leave it. Probably the hills like Tirumalai and Tiruma-
lirufcolai, the noisy ocean and Vaikuntha have been discarded
as worthless (lit. straw) for His stay.)? That the Alvaris
conscious of His stay within himself is stated. He is not

122. ibid. 5.4. 1.

123, idid. 9.6: 3.

124, ibid. 10.6: 4.

125 ibid. 10.6: 6.

126. ibid. 2.5.

127. ibid. 8.4: 7, f. Peri. Tm. 73: 7.
28, ibid. 8.8:1, Peri. Tm. 3.5.

120, P.Tv. 68. cf, Peri. Tm. 8.9: § where the Lord ié stated as not
intending to leave the heari of the Alvar.
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- wotried about anything, since he had kept Him steadfast in
his heart.130 This realization is said to résult by listening to
the Vedic passages which speak about Brahman. The Lord
has entered within the Ajvdr through his ears.. Fe refers to
himself as having become great. In as much asthe Ajvar has
the Supreme Person within himself, the A]var asks the Lord
to reflect and find out how He could still be grestd?t The
Lord has entered into the mind of the Alvdr and stands there,
sits there, lies there and moves about there. Yet Ha is not
satisfied with all this and so has not left it.132 - L

The fifth state of God is the pcrmanent incarnation of
arcd worshipped in temples, houses, villages, towns, sacred
places and hills. The para and vyiha forms of the Lord dre
beyond the reach of the denizens of this terrg firma. All the
living beings have not been gifted to live in times when the
Lord chose to come down as avafZras; owing to lack of jAgna
and bhakti they are not able to see the over-present aniaryd-
min in them. Hence the only alternative left to people is to
resort to the ared form to satisfy the spiritual longings and
aesthetic cravings.!3® This area consists of idols or images,
made of gold, silver, or any material chosei by the wor-
shipper. The belief is that God in the forms of Supreme
Vasudeva (para), the vyihas, and the vibhavas descends into
the idol and makes it divinely alive, so that He may be easily
aceessible to His devotees. In this manifestation, God, out
of His condescension, chooses to will that He seem entlrﬂ}'
in the hands of His worshippers, hiding His omniscierice and
omoipotence, or seeming the very reverse of these in His
worshippers’ hands, God Supreme (para) is experienced in
this form. Idols are permanent incarnations, and reservoirs

130. ibid. 70.
131, ibid. 75.
132.  ibid. 35,

133, ‘'AgamOrti’ is the name given to the arcd form of the Lord by
Tirumalicaivalvar (Tc.V. .7). 1t is the corrupted from of “Yiga-
mirti* which is suitable for worship: 1t may slso be conceived hs
the form which the Lord Himself has assumed by His divine will or
sankalpa.
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of redemptive mercy. “Arecd is not the idealised projection
of creative imagination touched by religious feéling nor the
symbolic expression of the infinite in the finite”,!3¢ It is but
the descent of God Himself as the embodiment of His
accessibility in the world of mortals, The infinite God enters
into finite forms without the loss of His infinity and I$varatva
for commugning with thé devotee that longs for His contact
apd for infinitising his religious consciousness. The Alvars
had a genius for intuiting the dred, They had direct sight of
Him. Their inspiring utterances serve to invite humanity to
share in the mystic rapture of such- divine communion,
Bhazavan Saunaka has said: “Having shaped & beautiful
image of Visnu with'a lovely face and lovely eyes, out of
gold, silver and the like in a manner that would bé pleasing,
one should adore it, bow to i1, sacrifice to it and meditate on
it. By doing so, one would enter into that form which is
none other than Brahman and will have all one's sm: dis=-
pelled™ 135 - 7

This kind of experience is illustrated: by the commena
tators with reference to an incident in the life ‘of a  Vaisna-
vite 136,

'134.. The Philosophy of Visistadvaita, p. 208,
135.. V. Dh.103: 16.

136. An angcdoto has boen recorded by the commentators of Tiruvay-
mo{i regarding the experience of God in this form. A anappam
ceyvir (devotee) used té carry his nut-wallet with him; in it he had

“kept his Saligrama-image as his constant companion. When, by
accident, the tiny marble-like image, mixed up with the nut-(which
he ate) entered his mouth, he would feel the hardness of the
marble differing of coutse from the nut. He would then revereati-
ally take it cut, wash it in water ho had in his vessel, dry it with
his robe, dress it, and taking cymbals in his hand sing a song of
praise from St. Nammalvar and then Jull it to sleep again in his
nut-waliet. This confusion often happened to him. A Vaisnavite
of ritual type (more than of love to God) often observed this. To
him itwas blasphemous. He went to the ceyvir and asked him to
present bis 'desecrated marble-God’” to him. The ceyvar gladly
transferred his Holy Property. The Vaignavite took it home, and
worshipped it with all the stri¢i details of ceremonial worship,
enjoined for such occasions. The Image appeared to bim in his
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The agrea form of Ged is the only form which is easily
accessible to His devoteesatall times. Pillailokacaryar makes
the following comparisons with the five forms of God : the
attempt to comprehend the transcendent form is hke getting
water from the other world for quenching thirst; the vytiha
form is like the legendary ocean of milk which also is not easy
of access; the descended forms are like the occasional floods
that inundate the country for a while, but do nof .last long;
the immanent form is like subterranean water which ts not
readily available to a thirsty man although it is right undez-

neath his feet; and the arcd is like the pool which remains
statiopary after occasional freshes pass away and from which

anyone at any time could slake his thirst.'3” This may be the
reason why the Ajvars have preformed self-surrender to this
form of the Lord which is the reserveir of divinity and
redemptive mercy. According to yogi S. Parthasarathi
arc@vatara has the following advantages: (i) It is reachable
by our senses and the mind; (ii) hence it produces a desire
for godliness; (iii) as soon as such a desire is produced, it at
once serves as a Means to lead us to the apogee of spiritual
greatness; (iv) it serves to inspire the virtues of piety and
love for God; and (v) it gives us an opportunity even while
we arc in the midst of our world-enemy to practise service,
which we aim at performing in reality when we reach Heaven
and there are face to face with God., Our St. Nammalvar
wad, while he contemplated the manifestations of the Lord in
His arca form at several holy places presented to his cons-
ciousness the several auspicious attributes of God as Holy
subjact for his meditation, 138

dreamt and spoke thus: ‘Fool, I was happy in the temple of m;r
" ceyvir’'s nut-wallet, = ceyviir to whom Nammalvr's Tirava ymoli
is his tife and soul. I had the felicity of becoming bathed in the
nectar-like saliva of his holy mouth. 1 had the delight too of
listening to the sweet canticles from the Alvar's which he war-
bled to me. But you have deprived Me of this happiness and

subject Me to all the tedious trials of thy formal worship’. The
Vaisnavite was by this dream put into great trepidation. He ran

to the ceyvar forthwith and restored to him his Saligrama. (Vide:
Bag. Vis. Book V1 6.8: 1 “Vantirunty” (Cummantary)

137. S.V.P. First part. Suira 39.

138. Divine wisdom of the Pravide Smmrs-pp 195-196. Foot note
(by. of AH, SUtraa (159-186).
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The Sasiras like Paficardira Agamas postulate God as
a certain Being in one place, and hand Him down to usin
another place, in the form of vivid Idols which, according to
them, He has Himself chosen of His free will to make His
specialabodes. Once the omnipresence is conceded to God,
it must logically follow that the Idol which is intended to
visibly personify Him for the pleasure of His devotees must
also contain Him, The efficacy of the consecrating maniras
is said to be so potent that oace the installation is duly
performed, the Ido! acquires abnormal, and super-natural
powers. If by mere sight of certain Idols, as for example the
one at Tirumalai, or the taking of vows with respect to certain
others, as for example, the one at Célasimhapuram, certain
phenomena occur which cannot be rationally explained or
explained away with reference to any known theories of
science or other laws, it must be admitted that the idols do
have life to a certain extent or in a certain measure. Tosee
Him fully manifesied in the Idolis not to deny Him in other
places, or in other forms, . Itis only seeing Him intensely
at that place. One should meditate on the Lord’s placing
Himself at the disposal of those who seek His protection in a
manner which cannot be understood by the mind or described
in words, for it has been said, *“Whoever wants to see Me and
in whatever form, to him I reveal Myself in that very form";13¢
as Poykaiyalvir says, ‘He assumes the form desired by His
devotees’ - “Tamarukantatu evvuruvam avvuruvam iané~, 149
He should also meditate on the alluring beauty of the Lord
of which Tiruppanzalvdar says: ‘The eyes that have scen the
Lord will refuse to see other thing’s.i#

The Nalayiram is the treasure of experience or
anubhava of the Tamil religious Seers who have uniformly
sung in praise of the idols in the several sacred spots, Their
sayings most .emphatically and unambiguously point to the
fact that they were not praising an abstract God, or His
attributes in the abstract, but a personal living God, who to

139. Bh.G. 4: 11.
140, M.Tv, 44.
141, A.P. 10.
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those saints stood personified in the piece of stone, wood or
copper before them. Almost all the Alvdrs have uniformly
sung the praises of the presiding deiti¢s in the several sacred
spots situated throughout length and breadth of our holy land.
T:rumankmyalvar alone has sung about eighty-six Divye-Desas
out of thetotal of one hundred and eight situated from Badari
in the north to Tiruvanparicram in the south. It has been
rightly” pointed out and emphasized by later dc&ryas that the
hymns of this Alvar which constitute more than-those of
other Alvdrs put together are particularly intended to incul-
cate and enhance the enjoyment of the ared forms of the
Lord in the temples. It was left to this Ajvar to prove to
the world that in each of the five forms of God the manifes-
tation is full and complete and thatthere is no graddtion
among them, one leading to the other; and also how it is
possible to get out of grea form here and in this world the
same bliss that the Eternals in Vaikuntha are szid to obtain in
the transcendental form which is beyond the human ken.
Otherwise, how else can one account for the Alvars’ breaking
their hearts over the pose or poise of the Lord at each of the
several shrines? They saw the Lord in flesh and blood resid-
ing in the Idol. Oune caa recall here the experience of
Tiruppapdlvar whose eyes, bewitched, as they were by the
glory of the Lord’s form travelling slowly from foot to head
and drinking deeply from the fountain of Beatity and Grace.
It is even said that with Tirumalicaiyzlvar one of the most
living and life-like of Idols held a conversation tra:n’sgressing
even the self imposed limitations of arcd. - While at
Kumbakonam worshipping in the shrine of Sirangapini
Perumal (the ‘gravamarw’ of Nammz)var), enraptured at the
restful pose of that beautiful God, asked Him the reason for
it: “Do the legs ache because of excessive walking (the earth
from end to end as R&ma)? Or did the body get shaken far
toc much while You delved this trembling earth in the form
of a Boar? What is the reason for Your lying down and resting
in Kutantal on the banks'of the Kaviri which spreads itself

far and wide after crossing all the hills and dales that came in
her way? Won’t You rise up and speak ?7142 At this request

142, Tc. V. 61,
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made in & submissive tone and beautiful poetry, it is said, that
this Lord lifted up His head and attempted to rise from His
serpent couch. The Alvar moved by this graciousness on" the
part of the Lord at once sang ‘Vali kécan® meaning “Fhou
with beautiful locks of hairt May Thou livest long and un.
distrabed !" The Lord stayed as He was at that moment.” To
this day the Idol is sdéen as one lying down with head slightly
raised (unanasdyee) and seemingly most ready to open Its
lips. - - PO a

The arca forms, as they are enshrined in temples,
reveal two aspects of God’s relation to man., Naravapa takes
that particular form which His devotee desires to visualise. 143
Hence there 1s a large amount of difference in the postures of
the images in the various shrines. . The Paurdnic versionsi#
make this clear by declaring that the Lord: appeared in.a
specific form before a:sage or a king who was devoted to Him'
The other aspect is-that the principal {mila) image in the
shrines is made of stone dark in xppearance, in all proba-
bility, to conform to the Updnésadic¢-statement that Brahman
has the blue &kasa as iis body.1¥* The temples.together with
the images principal and the other ones as those taken out .in
procession during festivals came into existence before the
period of the Ajvars. Hence the frequent reference in their
compositions to the complexion of God as bearing semblance
to the sea,!4 water-laden cloud!4? and blue sapphire, 42

| The Alvars, wbo were mad with love for God, had
great'veneration to the sacred places, hiils and skrines. They
bowed to those places'#? which is suggestive of specific impor-

143, M.Tv. 44. ;
144. Pori. Tm: 2.2, For instance, vide: Matk. P. Tiruveyvilir Mahdtmy4
ch. 1 to 11,

145, Taitt. Up. 1.6: 2,

146, T. V.M, 3.6: 19, 7.3: 11,

147. Tec. V. 120; Peri. Tm. 1.59: 10; T.V.M, 7.2: 11.
148. Mu. Tv. 59: Nan. Tv. 47,

149. Vide: Peri. Tm. L5; 1.3;3.8; 3.9; 3.10; 5.10; 6.4; 8.6; 9.7; 9.8.
T.V.M. 2,10, ' st e g L
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tance which such places have enjoyed during their periods.
The Tirumalai, Tirumaliruricdlai, Tiruvarankam, Tirukkanna-
puram, Tirukkutantai, TFiruvehka and others have relatively
larger number of. verses sung in praise of these deities,
Tiruvarahkam has the credit of having the verses from all the
eleven Alvirs. Tirumalai comes next with ten Ajvdrs’
verses, Seven Alvars extoelled Tirukkutantai. Tirukkanga-
puram; Tirukkottiylr, Patakam and Tiruvehka have sach the
verses of five Alvars. The other shrines which are hundred
and one in number have songs of a relatively less number of
Alvirs,

The compositions of the Alvars contain here and there
enumeration of some shrines on certain principles, The Lord
measured the worlds with His feet and perhaps of having
stood for & time He became tired and therefare sat down in
Véjukkai in Kancipuram and lay down in Tiruvehka also at
Kafici.’®0. He is lying down on Adisesa in Tirukkutantai,
Tiruvehka, Tiruvevvuliir, Tiruvarankam, Tirupp#rnakar,
Anptl and Mitky ocean.!5! The Lord is standing in Tirumalai,
scated in Vinnakar, lying in Tiruvehk® and is walking in
Tirukkoveliir,!52 The strain of churning the milky ocean
made the Lord perhaps lie down in Tiruvehkd, sit at Patakam,
and stand in Tiruvarakam, all in Ka%ci, 153,

The four compositions of Nammajvar contain in all
1296 verses of which 395 are devoted to the praise of the arca
forms of God. The traditional scholars treat all the verses of
the Tiruvaymoli as dedicated only to the deity at Srl Rangam,
This 1s not, however, borne out by the availability of decads
in the Tiruvaymoli 1n praise of the ared forms in thirty-two
shrines other than Sri Rangam. The AlvaAr treats of the
nature of the Supreme Person in the first two centums's

—

150. M™u. Tv. 34.

151. Nan, Tv. 36.

152, M. Tv. 717, L
153. Mu. Tv. 64. This order is reversed in Te. V. 63 and 64,
154, These contain sixteen versea in praise of arcy. -
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much in the manner of the Upanisads and so draws httle
referenee to the ared form here. The third and the fourth
centums, which treat the nature of the self, contain a little
more reference, suggesting the relatedness of the self 1o God
in arcg form 55 The fifth and the sixth centums deal with the
means of getting at God and the verses on the images contai-
ned here!’s lay stresson the need for worshipping the ared
form of the Lord. The verses in the next two centums,’??
show how through the ared worship, the obstacles in the path
of attaining God are removed. Those in the last two
centums® show cleatly that the goal could be reached here
itself, namely, experience of direct communion with the Lord.
This could be achieved mainly thruugh the worship of the
arca form of God..

Nammalvar sang in praise of thirtywthree sacred places
out of which seventeen'’® were sung only by him. Thesé
seventeen and six more shrines'é’ (which were sung by other
Alvlirs as well) are all situated in the Tirunelveli District of
the Tamil Nadu and in the adjoining areas of Kerala State,
Of the remaining ten, Vatamaturai and Tuvarai {Dvaraka) lie
in the north, Tirumalai lies' at the southern extremity of the
Andhra Pradesh, Tirumiliruncdlai and Tirumdkir in the
Madurai District, Tiruvehkd at Kanci and the remaining four
in Thaijavoor District of the Tamil Nadu, Of all these
Tirumalai is the only shrine on which the Alvar sang sixty-two
verses. 1he next one which attracted his attention in import-
ance was Tirumzliruficdlai which was being celebrated by
forty-six verses. (Vide Appendix IV for the list of arca forms
of God celebrated by Nammajvar with actual number of
verses on each.)

155. There are fifty eight verses here.

156. One hundred and twenty two are found here on the arcad form.
157, Seventy=on. verses are found here on the idol.

158. There are one hundred and eighteen verses here.,

159. Most of these are treated in the sixth, seventh, eighth and oineth
centuins,

160. These arsz lrentad mmtly in the fifth, eighth and nineth cgntuma.
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While expressing bis surging love and devotion for the
arcd form of the Lord in certain shrines the Xlvir does not
fail 1o take note of the religious and ritualistic atmosphere
prevailing in those places where some of the shrines are situa
ted. Such references which the'saint offets reveal the extent
to which the qulture of the Vedas and.the religious practices
prevailed in those:places mostly situated in the southernmost
regions of South Indie. Viénamiamalai, as known atpresent, is

Stlvaramankalam where lived persons proficient:in ‘the four
Vedas '$' Those persons, who were of pesfect knowledge,

performed the Vedic rituals.'%2  Another shrire called Ten-
tiruppéreyil is said to be ever resonant with the recitation of
the Vedasr and the din and bustle of the festivitieg.!s3 The
Vedic rites'™ were ceaselessly performed here and the
Sa@ma-Veda was chanted.'®s The Alvar-Nayaki loses all her
bashfulness and reticence to the enchanting figure of the
Lord.'¢ Tirucceakuprir Tiruccirgaru is a shrine where lived
three thousand Brahmins deeply lcarned in the Vedas.'s7
The smoke to which fragrance is imported hy the oblations
offered into the fire, rises up high -in the sky screening the
sun,'? Those Brahmins adore the deity from all direec-
tiops.'$? They are liberal minded, individuaily reputed and
have their knowledge equailed only by their spotless
conduct.'” The sound of the recitation of the four Vedas fill
the places where the shrines Tiruvagvagtiir,'® Tiruvailva)]'?2
and Tirukka¢ittanam'? are situated. The holy smoke rising

b

161. T.¥.M. 5.7 3.

162. ibid. 5. 7: 4,7, 9.

163. ibid 7.3: 1.

164. ibid, 7.3: 6.

165, ibid. 7.3: 4.

166. ibid. 7.3: 3.

167. ibid. 8.4: 6,

168, ibid. 8.4; 5. S oy
169. ibid. 8.4: B.

170, ibid.B.4: 9., . PoE

171, ibid. 6.1: 2; 4. :

172. ibid. 5.9: 3. where the Samaveda was recited.
173. ibid: 8.&:'10. ’ |
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from the fire fills the areas of Tiruvallava]'™ and Tiruvag-
vanttr,'” o I S

The Lord of the Tirupati Hills is praised by Namm3z]var
in sixty-two verses. Eight verses of Tirwvirutram portrays the
mystic experience of the Alvar who, as the bride of the Lord,
experiences the pangs of separation from Him.1" The deity
at: Tirumalai 'is visited by gods, men'” and sages.'” .and
ﬁiu, Brahma and Indra who bring with them the members
of the family for worshipping the Lord.'” 'The Lord Is
present there with Sr1180 ag the parents of the world.18 . In
those Hills the Lord has manifested Himself with a1l His glory
and splendour. ‘It is our duty to render spotiess service at
His feet for all times to come’~ “Olivil kialamellim utanZy
manni, vajuvild atimai ceyyavéntum nim=.'82 [n this connec-
tion the A|var expresses anxiety about the past that has gone
by and:that has not been fruitful. He cannot get it back,
bui ‘he is afflicted with the thought that it has been a waste.
He does not want the very thought of the waste that has taken
Place, So he resolves ta-devote the- rest of his life for
austerity and devotion to the Lord of the hills. He says that
the devotees reciteé the manifold names of the Lord .at
Véitkatam of north with cascades of cool waters in such a
frenzy that others call them mad.’®® “When there is my
Lord” says he, ‘“father-like and elephant-like at Tiru-
vénkatam, the haunot of murmerous bees, [ will not compose
verses on my tongue to any human being’’.""* The depiction

174. ibid. 5.9: 3, 5. )
175. ibid. 6.1: 2. |

176 T.V.R. 8,10, 15, 31, 50, 60, &7, 81,

177. T.V.M.1.8:3.

178. ibid. 6.10: 4. o
179. ibid. 6.10: 8.

180. ibid. 6.10: 10

181. idid. 2.6: 19.

182. ibid. 3.2: 1.

183. " ibid. 3.5: 8,

184. ibid.3.9:1.

185. ibid, 3.3.
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of the Lord is Upanigadic in purport.’® The divine auspicious
from 1s never lost sight of. T

‘The Alvar celebrates in forty-six verses his'‘communion
with. the Lord at Tirumaliruficolai.- When he celebrates the
Lord of Tiruppérnakar he could not avoid making reference to
his realisation of communion with the Lord of Tirumalirun-~
cblai,'® The Lord at Tiruppér-nakar, the Lord who is lodged
at the Hill of TirumHliruficolai, has entered into his heart
saying that He would stay there (for ever),'8T He refers to
the deity of the place who lodged the three worlds in His
stomach, who is merciful towards generation after generation
from time immemorial, who is beyond the reach of Brahmi
and Siva whe praise Him has vouch safed Grace on him,'88
Even though he casually mentioned the name of the Hill of
Tirumalirufcoliai as one: of the series of hills, Tirumal rushed
and filled his heart because accidentally he uttered His name
*Tirumal’ an element in the name of the Hill.’®® He advises
the people of the world to pay a visit to the Hill before the
bubbling youthfulness passes away'?® and circumambulate the
temple daily.’¥ He is captivated by the beauty of the deity of
the place and says: *“Has the lustre of Your face blossomed
forth as the lustre of Your crown? Has the lustre of Your
feet blossomed forth as the lotus -on whiech You stand ?*'92
The self shall entertain a desire to go on a pilgrimage to such
a place,'®

Tiruvarankam is praised by the Alvar in one decad.
The mystic experience of the A}jvar, as the bride of the Lord,
is treated here, depicting the pangs of separation from the

186. ibid, 10.8,
187. ibid. 108, 6.
188, ibid. 10.7: 6.
189. ibid. 10.8: 1.
190. tbid. 2.10: 1.
191. ibid. 2.10: 8.
192. ibid. 3.1: 1.
193. ibid. 2:10.
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Lord which is experienced by the Alvar.'94  The Sleepinz
Beauty at Tirukkutantai is shown as love in corpareal form
with all divine perfections and qualities of unsurpassed
excelience.!35. The auspicieus and divine form of the Lord is
described as present in Tiruvipnakar which is enriched in
natural and material prosperity. The Lotd’s glory is admig-
ably shown to consist.in the pairs of many opposites which
are mutually incompatible but couyld subsist only in
Him.'”®* The huge, lofty ramparts, dashed by the waves of the
sea, mark the shrine at Tirukkapngpuram wherein the
Supreme Person presents Himself to the selves, grants
refuge to those who perform self-surrender,. and emanci-
pation after their death. The only way open for the devotees
to get rid of the sufferings of the world is the worship of His
feet with'ﬂuwars. |

The Alvar's direct experience of the Lord in many
shrines near his birth place produced an indelible and deep
impressian that he is rﬂmmdnﬂ of the divine enchanting form
of the Lord and yearns to have direct experience after the
manner of His bride,'”” He prefers to send messengers to the
Lord.® The feeling of separation is much intense in the
background of the pleasant natural surroundings of the
Tampraparani river and of the prosperous life in certain
places where the shrines are situated.’® That there is no
refuge apart from the Lord is stated repeatedly by the Alvar
who had communion with Him whose divine figure refuses to
leave his heart.2%0 Much stress is laid on the significance of
the name Kalamékam of the deity at Tirumbkiar,20' and
Atippiran at Tirukkurukiir.292 The graceful 1ooks whlch the

I
bl

194. 1ibid. 7.2.
195. 1bid. 5.8.
196. ibid. 6.3,

197. ibid. 5.5; 5.9; 6.5; 7.3; 8.9,
198. ibid. 6.1; 9.7.

199, ibid. 5.7; 6.5.

200. ibid 7.2; 8.4.

201. ibid. 10.1.

202. ibid. 4.10,
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Alvdr received compel him to wish to offer service to the
Lord in many shrines 203  The saint has:a call to Tiruvafran-
vilai. He is eager to settle with all his Alinl ' devotiow,
circumambulate the temple and lift-up his hands in prayer,204
the diety will have to be sprinkied with sweet-smelling water
and he will- walk round the temple and offer his worship;29s
he witl pray to the deity every day for all times to come ;206
once he gets an oppartunity to worship round the temple, all
his sing will vanish;2*? his deep thoughts are to reach the
temple and pray the deity round the sanctum20® once he has
become a slave to the Lord, He will be able to know whether
all his thoughts were not centred on Him and Him alone,2?

The Ajvar requests the Lord at Tiruppulinkuti to set His eyes
on and say a few words to the devotees *who have been for
generations doing service in Your temple throngh Your grace
and the grace of Laksmi from times immemorial’. 20 In the
conception of the Alvar, the presiding deity at Tiruvananta-
puram is the same as the Lord at Paramapadam and the divine
service at oneis as impurtant s at the other. - The Lord
there is majestic in reclining posture;2" thusa who wdf-
ship Him with flowers are those that are the most’ vittuous;2"
those who reach His lotus feet attain the sfatus of the
Eternals;?'3 those who get a uhanee to swwp ahid clean the
temple yard will get rid of their worst sifie;2™ those who offer
worship with sweet smelling flowers and incense will be bereft
of their sins;'% those who worship Him with sandal paste,

203, ibid, 7.10; 9.2; 9 6: 9.8; 10.2.
204, ibid, 7.10: 1,

205,  ibid. 7.10: 2,

206. ibid. 7.10: 3

207, 1bid. 7.10: 8.

208, ibid. 7.10: 9. | .
209, ibid. 7.10: 10,

210, ibid. 9.2: 3,

2f1. ibid. 10,2:1.

212,  ibid. 10.2: 4,

213, ibkid, 10,2: 5,

214, ibid, 10,2: 7.

215, ibid. 10.2: 9.
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tight¢, and incense aioﬂf'*with select lotus flowers for daily
prayer will be entitled to immortal grediness 216 The Lord

st Tiraklugunkugi is referred o asthié soul of ali and as the

. rnmdl.im

eninsitt of §ri 217 The Ajviir-NEyski has 1ot ‘her heart . to.
. the: Lond who is soen: by ber ' in her ‘vision with ali His
appurtenancesi¥ - - The: dﬁetta-blt eyperitace whith:-the |
" Alvkr bed in- somé places is recotlected with much grateful-
ness to the Lovd for ‘His grace,21 The Lord at Tiruvitidru
has ofdainied that the Ajvir after giving wp: his worldly
stiachmnht should serve Him: incessantly. -He-thxt had rigped
- open-Hirapya in His Narasimhivajara has “stationed-Himself
83 s6)0-smyée at Tiruyitdru conveying a message that those -
who lurrendar 0 tho ﬁmt can be anire: nt‘ uumpected

o ﬁn mh h:rmn ‘.tl. dnvutﬂd ,.tn atrﬁl on- the easy
iﬂﬂtlllﬁﬂlt? of srcdvmdre.  The ﬁlﬁmmﬁfﬁ the rgen of the
 world- that the arez form: of :the Lord ‘is-indistinguishable
. from éﬂmmmym of Waikuntha ‘and-thaet if -this form
{aret} is contemplated Sriman Nirdyaps Himself responds to.

- the:prayer 34 In ail thess aforesaid  five: states Bhagavén
is-ever present: ‘with ﬁr!* this import is’ ‘established by scrip-
© vare and: uthcrmﬂnlﬂf knowledge.222 In these varied forms

‘He: creates, maintaing and.destroys &li, is " also the giverof o

mokga and has such.other activities, ' These activities: of .His
are, as it were, due totheover-flow: of His bliss or. ‘@nanda.

‘Again, the five forms of God e &qiai!ynu,l in the phﬂam-
- phiral sense, theugh from a point of View of religious value

cach succecding manifestation may- be more valuabie to tHe |

E devotee. Knﬂwledgc and other attributes of God are mot in
- the lnnat affected whan ltljr of thggg fnrml is a!sumn d.ﬂ! .}t,..

e un— — - !

26, ibid. 10.2: 10, s el e

© 217 ibld. 1.10: 9, - R B G N
218, ibid. 5.5, T e L Y SR
219.  ibid. 8,6;10.6. ¥ n Taam® wb o8 B B
220. ibid. 10.6:10. L R

221, ibid. 3.6. ¥ w g T . 2
722, Yat.Dip.IX.29. . - T T
. LT 26 : SRS B .
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18 God’s will that brings into existence these forms which aré |
~ of pure sattva. The Lord takes up these forms to protect.the
good people and establish righteousness.2?* Consequently, all
these forms have equal importance and significance.. . Hence
the Ajvars are found to treat an ared form &5 indentical with
the vibhava or para form. All these or some among them are
said to be same as the Indweller. The Lord who lies in the
ocean is Kesava, the destroyer of the demon Kedin, He lies
i Tirukkotantai wearing a gem-set crown., He is the
protector of - the cows.2® . The primeva} Lord of the gods,
who measured the entire world, leaviag né ineh of land-has
become born. among the ecowherds,??s Thi'e Lord who lies on
Adigesa in the milky ocean and is in yogic-slumber, takes in
the worlds at the time of deluge, lifts up the Govardhana
for protecting the people.22?. It is the Lord whose chest is
ever occupied b}hﬁri that became Govinda and removed the
deformity of the hunch backed woman.22%The Lord who lifted
up the earth from the waters is permanently stationed in Tirue
malai,??® which place He reached afier measuring the earth
and He is the same as the Lord whe lifted up the Govardhana
1o protect the kine and cowheards from torrential rain. .of
pebbles 20 He punished Bali, made-the demon:B&na become
submissive by cutting of the thousand arms. and» killed
Kamsa.?3!  He who. tore openithe beak of the:crane, passed
through the twin Maruta trees making them fall down, and
controlled the seven fieree bulls had taken His dwelling in Sil-
varamankalam (Vinamémalai}.?®? The Lord who brought the
earth out of the waters, . who aequired the name Kesava by kil-
ing Kes$in; who killed the elephant Kuvalayapida and who,

224. Bk G.4:8.

225. T.V.M. 10.9:7.

226. T.V.R. 6l.

227, ibid. 74.

228. T.V.M.1.5: 5.

229, ibid. 1.8:3 G # R .
210, ibid. 3.3: 8. | I
231, ibid 3.8:9.
232. ibid. $7:9. g

)
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being beyond the comprehension of gods, lies in the ocean, has
come very mesr to Nammdlvar.2?3 ~ Narayana who withdrew
the carth during deluge, released .it at the time of creation,
measured it at one time, and raised it at another from the
waters, had coronation as the Lord of the earth, ruled it and
married Bhiidevi.?¥ The Lord who is in Paramapada stands
in Tirumalai, sleeps in the ocean and moved about in the
world in His divine descents. ‘He remains unseen within all
objects and is staying in the mind of the Alvadr.235 He created
the earth, lifted it up from the waters, kept it within the
stomach during involution, released at thé time of evolution, -
and 'measured it as Tirivikrama.?3¢ All these forms have been
assumed by the Lord only to protect the world and the beings
inhabiting it from difficulties.2’? The AJvar’s attempt to
offer a synthesis between these forms is aimed at to prove that
the Lord is only one, though for the specific reasons which
prumpt Him to appear dlﬂ'ﬂnntl}r at d]ﬂ‘crent times.

The Alvirs revel m the explmts of Narayana buth in
the transceudcﬂtal itatc and -in the states of gvataras.
Penyqlvar EI}FE

“Unnui;alya vlkktram onru nhyamal ellam
Engutalya nennakampal cuvarvall elutik- kuntén”ﬂiﬂ

—'l have frnscued in my heart all thy ex_plo-it_a_ without “excep-
tion’. He celebrates the heroism of the Lord in His
Narasimha,#3 Varaha,249 Rama?¥!' and Krsna??2 gvataras

233, ibid,1.9. 2,

234, ibid. 4.5: 10; 8.1: 5.

235, ibid. 6.9: 5. All the five forms of God ate mentioned here.
236. T.¥.C. 6. . : '
237. T.VR.1, . -

238, Perivdl. Tm. 5.4: 6.

239. ibid. 1.5:2; 1.6: 8; 2.7; 7; 4.8: 8.

240. ibid. 2.10: 9; 3.5: 5; 4.8:8.

243. ibid. 1.6: 8; 2.6:8: 3.3 6; 413422.4334Tletc

242 ibid,1,5: 5; 1.5:2; 1.5:4; 1.9:9; 25225-5 3&4.432431
; 4.8t 2 etc. _ .
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revelling the manifold exploits in them. The -incidents of
devouring the worlds by the Lord,?#3 -and the churning of the
ocean by Him,24 are extolled by this Alvar. The hurling of
Namuci, the son of Bali, in the airis praised by him.24
Almost 21l the Alvars praise the. incidents of R&ma and
Krsna more in their poems than those of other avatdras. .

Nammalvar celebrates in his poem the Lord’s exploits.
The Lord who, though reclining on the small banyan leaf,
could lodge within Himself the . seven worlds,246 and again
“Our Kannan swallowed the earth,.lieaven and all’’,247 He
portrays the churning of the ocean by the Lord: “O my
Lord, Thou churnedest the ocean with the snake with the two
ends held by the Devilis and the Asuras and Thou heéidest
aloft the Mantara moeuntain’. 248 - When referring to the Lord
of the three strides, he says. that from being a midget He
became the titanic Supreme Lord.24* He delineates. the
episode of the three demons facing the Lord, one of them,
Mali, getting killed and the other two getting pushed into the
nether world. 2350 - He mentions the Hiranya incident. *O the
lion-shaped Lord! Thou torest asunder the boom of Hiranya
who edtertained insulting thoughts about Thee’*.25t The axe-
wielding Lord, in the form of Parasurdma, ‘rooted out the
Ksatriya race for twenty-one gancraﬂdﬁs 252 The Lord hacked
down the shoulders and heads of ;the lord of Lapka begirt
with the seas.25? He caused Lanka to be sct on fire, cﬂnstgned

i

243, ibid. 1.2:13; 2.7: 9; 4.1; 9, 4. 31 9, ete.

244.  ibid. 1.6: 10; 2.2: 9. ;

245. ibid. 1.8: 8; 2.5:9; 2.10: 7 JaEow | -
246, T.V.M. 2.2: 7. cf. ibid. lE T 2.1:10: 2.3 4.

247. ibid. 2.2: 1.

248. ibid. 7.1: 7.

249, ibid. 1.10: 1. 2

250. ibid. 7'6: 8. : : -
251.  ibid. 2.6: 6. cf. ibid., 4.8: T: Peri, Tm. 3.3: 8. . & =

252, ibid. 6.2: 10. cf, Peri. Tm 6.7:2; 72: 7; 1.6: 2; 8.5: &; ﬂi-:fﬁ'ﬂl ﬂ: .
11.4: 6. .

253. ibid. 1.6: 7.
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to the flames.?’* He hit the seven trees (maramaram) setin a
zig-zag order with a single arrow.2® My Lord” says the
AlvEr, “lifted up the great earth™2% and again, “My Lord
Kes$ava in the form of a Boar poised the whole earth on the
tusk'.27 - The Lord reclines on the earth; He is seated on it;
He stands upright on it; He devours it; He spits it out; He
embraces it in the form of His consort.258  This incident of
Iifting up of the earth by the Lord in the form of a Boar is
celebrated by Tirumankaiydlvar in a beautiful picturesque
language.2®® The Alvar evinces inordinate love towards
Krsnavarara and so he takes a keen interest in mentioning the
exploits of Krgna frequently in his hymns. The smiling, red-
lipped Lord who sucked the breast of the demoness {P#rana),
kicked away the demon in the form of the wheel, uprooted
the maruta trees by walking in between them, tore apart the
mouth of the horse-demon, and slew the elephant (Kwvalayg-
pida) 2% He held aloft the Govardhana mountain effort-
lessly. 268 He subdued the seven ferrocious bulls.262 He cut
off the thousand arms of Bandsura 263 The Alvar celebrates
the incident in which the Lord set the demon in the form of
a calf on the demon in the shape of a wood-apple tree and
dispatched them both at once264 and also the slaying of the
two wrestlers Cdnfira and Mustika and Kamsa t00.26% He
delineates the Lord’s ascending into the Heaven in the
company of Arjuna and the orthodox Brahmin and bringing
back and restoring to the Brahmin his four sons placed in

.

3 Typ 3

254, ibid. 2.1: 3. <f. ibid. 2.6: 9.

255. ibid. 1.7: 6.

256, ibid. 1.7: 8.

257. ibid. 1.9: 2, _ .
258, ibid. 2.8: 7. ;

259. Peri, Tm. 4.4: &. cf. ibid., 3.4: 3,
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265, ibid.B.4: 1. cf, ibid, 3.8: 9.



342 RELIGION AND PHILOSOPHY OF NALAYIRAM [ cHAPTBR

Heaven in exactly the same state in which: they were born, 266
Most of the exploits of the Lord.in Krspavastira are narvated
in one hymn-the lifting of the mountain, the subduing of the
serpent Kaliyan, the slaying of the wrestlers, and of the
elephant, of Plitana and of Sakatasura, the -cunning disposai
of Kamsa, and of the demon in the ferm of a crane, the
subduing of the bulls, the uprooting of the tree into which
the demon entered, the cutting down of the Bapa’s shoulders,
the acquisition of the earth as Vamapa, the rescuing of the
four sons of the orthodox Brahmin,; and the conduct. of
 Bhirata war.26? Similarly - Tirumabkaiydélvar also, in.one
hymn, celebrates the exploits of Krspa.2%® . The incident in
which Sri Krena brought and planted the Parijdia tres from
the land of the Devas for the sake of His consort Satyabhima
has been celebrated both by Periyalvar and Tirumaikai-
yalvar in their hynins, 269

The Alvar allots one full hymn to a commemoration of
the Lord’s exploits: each verse to a deseription of a particu-
lar accomplishment. The cosmic dimensions of the Lord
with all His accoutrements in Tirivikramayatara striding the
carth are outlined.2’”” The phenonienal noise and impact of
movement and counter movement produced at' the time of
charpning the ocean are brought out.2”? The delicate poising
achieved by the Lord at the time of having up the earth in the
form of a Boar is portrayed.2?2. The chaotic dissolution into
which He cast the Universe while devouring it at the time of
Deluge is indicated.??? The unprecedented noise caused by .
him at the time of the Bhdrata war with soldiers fighting and the
Devas watching is referred to.2?¢ The s¢rength. of the impact

e i
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266, ibid. 3.10: 5; 6.4: 9.

267. ibid. 6.4, cf, ibid. 5.10.

268. Peri. Tm. 7.4. -

269. Periygl. Tm. 1.9: 9; 3.9 1: Peri. 3.4; 8; 4.6: 8.
270, T.V.M.7T.4:1.

271, ibid. 7.4:2. | "
272, ibid. 7.4: 3. o | - -
273, ibid. T.4: 4. -
274, ibid. 7.4: 5,
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involved in- the killing of Hiragya in Narasimth&vaiira is des-
cribed. > . The exploits of the Lord during thé war with
Ravana are depicted.?’" -The Lord's direct facing and hacking
down of-Bagisu#a and defeating of Subramanya, Agni and
giu.are portrayed.2”? The Lord’s creation of the elements,
the stars; and planets, and all forms of life, all in a trice, is
wondered at,#8. The way the Lord lifted up and held as an
umbrella the Govardhana mountain for the protection' of the
cows and cowherds is traced 2

The Alvar gets himself lost in admiration while re-
counting how the Lord whose mouth?8° ig described to be
very huge for eating the world, kept it within His stomach
gud lies like a very small child on the tiny banyan leaf. He
siesps there for a long time. This state of childhood is peer-
iess and could not be imagined.?® Of all these forms, the
significance of the Lord using Garuda as His vehicle requires
to be mentioned. An elephant had once quenching its thirst
by drinking water in & deep pond. Its legs werc seized by
a crocodile. The elephant put up a tough fight and tried to
extricate itself from the clutches of the crocodils, but with
no resuft. It then realised the futility of its personal
endeavour and remembered the mamira which it was taught in
the previous birth and shouted it out in dire distress. The
Lord at once started on His vehicle Garuda hurried to rescue
the elgphant. He killed the crocodile with the discus. There
were several poets like Potana?3? who were stuck with admi-
ration at this ever readiness of the Lord to rush for protecting
the devotee, and depict Garnda and Wweapons running sw;ftly
after the Lord to be of use to Him but the Lord was more
alive to save the life of the devotee "than to take to the

278, ihid. 7.4: 6.

276, idid. 7.4: 7.

271, ibid. 7.4: 8. \

278. - ibid. 7.4: 9.

279, ibid. 7.4: 10.

280, ibid.2.6:7- 4.2: 1 6.10: 1 atc.

281. ibid. 3.7: 10.

282. POtana, B: Maghabhigavaramu: Ch. 8: 96 to 98.



344 RELIGION AND PHILOSOPHY OF NALAYIRAM { CHAPTER

weapons which He would like to make use of.  Some versisns
of this incident depict the elephant as entering into the tank
to fetch the lotuses for worshipping the Lord and as having
got then into the clutches of the crocodile,28* . Besides reveal-
ing fully that the Lord has unbounded mercy for the suffering
humanity, this incident has been mainly instrumental to
deciare the Lord’s greatness, superiority over others and His
individuality, - - : .

283, ibid.3.1:9,
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